Song of Songs, Chapter 1 


2) Let him kiss me with the kisses of his mouth. Ibn Ezra said that the maiden 
saw her lover who was coming and approaching her and said to her friends, 
if only my lover would kiss me. And before she finished speaking her lover 
approached and stood beside her. She said, I am justified to crave that you 
kiss me, for your love is better than wine. But I say that there are many other 
verses like this verse:! “He will again have compassion upon us; he will cover 
up our iniquities. You will cast all our sins into the depths of the sea” [Mic 
7:19 |; “They shall be ashamed of the terebinths which you have desired” [Isa 
1:29]; also “But all of them you come back now” [Job 17:10]. These are verses 
in which the first part is not in direct speech.” Likewise there are verses in 
which the first part is in the first person and the latter part turns the speech 
around as if it is speaking about someone else: “O Lord, be gracious to us! 
We wait for you; be their arm every morning, our salvation in the time of 
trouble” [Isa 33:2]; “We have been forever; you did not rule over them; they 
were not called by your name” [Isa 63:19]; “I will thrust you from your office; 
and he will pull you down from your post” [Isa 22:19]. Similarly there are 
many verses that switch person like “I will thrust you.” Also, in the verse 
“Whereas our substance is not cut down” [Job 22:20], it should have been 
written “their substance.” Likewise, “One field would be rained upon, and 
the field on which you did not cause it to rain” [Amos 4:7]. He should have 
written “on which J did not cause it to rain.” Likewise, “In every place where I 
cause my name to be remembered” [Exod 20:24], it should have been written 
“you cause to be remembered.” Also, “If you will redeem it, redeem it; and if 
he will not redeem” [Ruth 4:4]; also, “Let no one break faith with the wife 
of your youth” [Mal 2:15]; also “You also, they shall be killed by my sword” 
[Zeph 2:12]; likewise, “now their confusion is at hand” [Mic 7:4];3 also, for 
“While they are still standing guard, let them shut the doors [and you bar 
them]” [Neh 7:3], it should have been written “while you [are still standing] 
...» because he was talking to them directly. 


From the kisses of his mouth. Kisses on the mouth are a better expression of 
love and friendship than kissing the hand or shoulder of one’s lover, since 
this kiss is not such a kiss of friendship. 


1 That switch from third to second person. 
2 Literally, mouth to mouth. 
3 The first hemistich reads: “The day of your sentinels, of your punishment, has come.” 
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From the kisses. Many kisses, because I would not be satisfied with one kiss 
or two, only with many kisses. 


For your love is better than wine. Therefore, his kisses are compared to wine, 
since with all the drinks in the world, once a man is sated with them, he is 
put off by them for a long time. But with wine, the more he drinks, the more 
of it he desires, since it warms the body and inflames it, as it is said, “They 
are inflamed by wine’ [Isa 5:11]. And he craves it to cool off its warmth, but 
it inflames him more and more. Similarly his kisses inflame her body more 
and more. 


w21. Joyful, as in “They went to their tents joyful (nnw) and glad of heart 
(a5 »2101)” [1Kgs 8:66]. Therefore he says that your love gladdens the heart 
more than wine, which gladdens the human heart. 


3) For fragrance your oils are good. Because of the fragrance of your oils that 
you anoint yourself with. As it is written below, “The fragrance of your oils 
[is better] than any spice” [4:10]. Similarly in Esther, “six months with oil of 
myrrh” [Esth 2:12]. Therefore your name is called poured out oil, which is 
oil that is poured from vessel to vessel and whose fragrance spreads a great 
distance, since it is shaken while it is being poured out. A good name is 
compared to oil, as it is said, “A good name is better than good oil” [Eccl 7:1]. 


Therefore the maidens love you. Do not say that my love for him is not because 
of any exceptional virtue that he possesses to a greater extent than any other 
person, but because we were born under the same star—for many beautiful 
women love men who are not handsome—do not say that. For just as I love 
him, so do all the maidens in the world, because of his many virtues, as it is 
said, “There are sixty queens, and maidens without number” [6:8]. 


4) Draw me after you. She is asking her lover and says, I am yours, my lover, 
so that you may draw me after you. And you and I will run, that is to say, I 
am as happy when I run after you as I would be if the king had brought me 
into his chambers. Even though young women and maidens that love you as 
I do run after you, bring only me into your chambers. But the other maidens 
should not enter your chamber with me. 


We will exult and rejoice in you. I and my maidens who serve me. 
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We will recall your love more than wine. Even the mere recollection, that we 
recall your love, gladdens our heart more than drinking wine. 


Tans DWN. Just as I and the maidens love you, so anyone who is innocent 
and upright loves you because of the greatness of your virtues. 


Another matter: We will recall your love more than wine; "an8 mawn. I and 
the maidens who love you will rejoice when we recall your love, which 
gladdens our heart more than wine, which goes from the mouth and flows 
through the throat to the bowels in a straight path since it is sweet and 
pleasant and does not linger in the throat, as does the poor quality wine 
called are,* which lingers in the throat. Also, we find that the expression 
o’u"n is used in the context of wine: “And your palate is like good wine, 
flowing smoothly for my beloved” [7:10], which means your words are sweet 
and pleasant like the sweet and pleasant wine, which goes in a straight path 
without delay from the mouth to the bowels. Similarly, it is written, “Do 
not look at wine when it is red, when it sparkles in the cup and goes down 
smoothly” [Prov 23:31]. ow refers to “than wine.” 


5-6) I am black and beautiful, o daughters of Jerusalem. Now she speaks to 
her friends, the daughters of Jerusalem, who scorn and mock her, and say 
that her lover distanced himself from her because she is ugly and black, as 
the next verse says, “Do not scorn me because I am dark,” and therefore she 
says to them, if Iam black, this is not a great ugliness, because I am beautiful 
and graceful, avenant in French,® with shapely limbs, and well-contoured, 
like the form of a palace, and if Iam now dark from the sun like the tents of 
Kedar that are burnt and darkened in the sun and the rains, in the end I will 
become white like the curtains of Solomon which are spread over his bed, 
which are of silk or of white linen. 


4 Old French: dry (Table of Glosses [see Introduction, pp. 11-117], no. 1). 

5 The Hebrew term is 153, referring in general to a foreign language, here Old French. 
Within the text of the translation we refer to the language as French, since this was the 
language the author knew. For him it was not Old French. In the notes and introduction we 
refer to the language as Old French. Avenant = pleasing, fine, beautiful (Table of Glosses, 
no. 2). 
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Kedar. A nation that always dwells in tents, not in houses, because they tend 
their flocks in the wilderness, as it is said, “Let the wilderness and its towns 
lift up their voice, the villages that Kedar inhabits” [Isa 42:11], and it is written 
“All the flocks of Kedar” [Isa 60:7]. 


‘nn 5x. Do not scorn me, like “They look on and scorn me” (72 189) [Ps 
22:18] and “They scorned the ark of the Lord” (n 71982 187) [1Sam 6:19]. 


That I am dark. This is not real blackness, which comes from my mother’s 
womb, for I was born white, and also in the past my lover saw me beautiful 
and white, but now I have become darkened because the sun has gazed at 
me, the sun has looked upon me, like “The falcon’s eye has not gazed upon 
it” [Job 28:7]. All seeing from a distance is called gazing. 


My mother’s sons were angry with me. They were angry with me and made 
me guard the vineyards against my will, for I have never guarded my own 
vineyard because I was respected and stayed inside and they forced me to 
guard their vineyard. And because I was not accustomed to go out in the 
sun, but only to be a respected princess inside, as soon as I went out into the 
sun, I became darkened. For it is the way of young women to tend flocks— 
[like] the daughters of Midian and the daughters of Laban. And if they had 
made mea shepherd I could have tolerated setting up a shepherd’s tent and 
sitting in it in the wilderness. But out of their anger with me, they made me 
guard the vineyards and I need to constantly circulate around the vineyards 
and I could not hide from the sun. 


Sun. Feminine, as it is said, “When the sun had gone down” (7823) [Gen 15:17]. 


7) Tell me, you whom my soul loves. I ask of you, you who are my lover who 
loves me, that you tell me where you tend your flocks all day, because I want 
to quit my profession as vineyard guard and be a shepherd like you so that 
I can talk with you and sit beside you in your shepherds’ tent. And it is 
not shameful for a woman to be a shepherd, since the daughters of Midian 
and Laban were shepherds. And if you do not want to tell me where you 
are tending your flocks all day long because you are afraid of your fellow 
shepherds, let me know where you make your flock lie down at noon when 
the sun is at noon and strikes you on your head and you go and lie down 
under one of the bushes where there is shade and there is a beautiful hidden 
spot and I would be able to come to you and the shepherds would not see 
me. 
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For why should I be like an moy. Like one who wanders from place to place 
to seek you. 


Beside the flocks of your companions. And they drive me from place to place, 
as we find with the daughters of Midian, “But some shepherds came and 
drove them away” [Exod 2:17]. 


mvoy. Wanderer. Like “The Lord is about to hurl you away violently, and He 
will surely make you wander (nby 1091)” [Isa 22:17]. 


Another interpretation: vy. As in “as a shepherd wraps himself up in his 
garment” [Jer 4312]. This means, wearing filthy clothes as is the custom of 
shepherds, so that the shepherds will not recognize me when I ask them 
where you are tending your flocks. Ibn Ezra. 


8) And he answers her: If you do not know, the fairest among women. That is, 
of all the women. If you do not know where I tend my flocks and you cannot 
figure out how to come to me by yourself. 


Go in the tracks of the flock. Of the other shepherds. 


And pasture your kids as soon as they leave their flocks and do not mingle 
with them lest they harm you. And this is “beside the shepherds’ tents,” close 
to their tents. At this point he did not tell her where he was grazing his flocks, 
but on another occasion he told her that he was grazing among the lilies. 


Another interpretation. And pasture your kids. That is, do not ask after me 
but busy yourself with pasturing your kids until you come to me and they, 
the shepherds, will not notice you and will not harm you. 


And Ibn Ezra explained, Go in the tracks of my flocks and pasture small kids, 
because you are small and go near the tents of the shepherds and do not be 
afraid of them because I am bigger than all of them. 


But the correct interpretation is, go in the tracks of my flocks and pasture 
your kids above the tents. Above, beyond the tents of the shepherds, and 
this was a well-known place, where he was grazing above the tents of the 
shepherds. And perhaps roses were growing there, and this is what is said 
below, “He pastures his flock among the roses” [2:16; 6:3]. 
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9) [compare you [...] to a unit of horses (noo) among Pharaoh’s chariots. This 
refers to the verse above where she said “I am black” and he said I compare 
you to a unit of horses among Pharaoh’s chariots, which are black, and the 
black horse is more beautiful than the rest of the horses, and Egyptian horses 
are more beautiful than the rest of the horses as it is written in the book of 
Kings “Solomon’s import of horses was from Egypt” [1Kgs 10:28], and it is 
written, “and a horse for one hundred fifty” [1 Kgs 10:29], and it is written, 
“The Egyptians are human, and not the Lord; their horses are flesh, and not 
spirit” [Isa 31:3]. It stands to reason that Pharaoh's horses are the choicest 
of all the horses of his land, and it is to those horses that I compare you 
my beloved—for just as the horses of Pharaoh, which are black, are more 
beautiful than all the horses, so your blackness becomes you and you are 
the most beautiful of all the women. 


nDo. A unit of horses is called no. 


10) Your cheeks are comely with turtledoves. Because he compared her to a 
beautiful horse and it is the way of the world to make for horses silver and 
gold bridles (mxn) called /orains® and they are decorated with figures of 
turtledoves and pigeons and other figures; therefore he said to her that your 
cheeks are comely with turtledoves of gold that you adorn yourself with for 
comeliness and beauty. 


Your neck with strings of jewels. These are types of jewelry like bells, neck- 
laces, and bracelets which are made with several rows that are equally 
weighted and are placed on the neck as an adornment. For this reason, 
poems (701) and rhymes (nin) are called by this name because their 
words are equal in vowels’ and shewaim. Similarly it is written, “Dmx 
among your merchandise” [Ezek 27:24], which means “strung together,” 
(wmn) if we substitute Aet for alef. Similarly “strings of fish? (Ow nimnn 
0°37),8 which are fish tied together by a string according to size and number. 


6 Old French: lorains, loreins, lorens; straps of the bridle, harnesses or trappings of a horse; 
see Table of Glosses, no. 3. 

7 In medieval Hebrew grammar, vowels were called vbn, kings; DNNW were DMWN, 
servants. 

8 mBM2.1. 
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11) We will make you turtledoves of gold. The lover says, You possess every 
possible aspect of physical beauty and comeliness, you are not wanting 
anything, only jewelry and ornaments that come from elsewhere and are 
not part of the body. And we will make you turtledoves of gold with studs of 
silver; these ornaments of gold are red and we will make in them many studs 
of silver which is white and this combination of red and white is beautiful 
just like cheeks that are white and red together. 


Studs. Like “studded and spotted” [Gen 30:32]. And Parhon interpreted ni7171 
as images,® as in “ten loaves [and] wp?” [1 Kgs 14:3], which means with 
images. 


12-13) While the king is at his table, says the maiden.!° The fragrance of my 
nard, that I am perfumed with, reaches all the way to the place where the 
king reclines in his palace, because it is very good and its fragrance spreads 
a great distance. And Yefet said that even the king at his table is desirous 
that my nard spread its fragrance. “Gave forth” refers to the king, i.e., the king 
gave my nard as his fragrance; because he enjoys the fragrance of my nard he 
must perfume himself with my nard. But my lover does not need to perfume 
himself because he himself is a bag of myrrh, and therefore I crave that he 
lie between my breasts. According to this interpretation, the king is not her 
lover, but another man is her lover. 


Or its meaning is, I thought to myself that there is no better smell in the 
world than the smell of my nard, whose fragrance wafts unto the place where 
the king reclines. But he does not need it, because my lover, who is the king 
mentioned above, is himself a bag of myrrh and does not need to perfume 
himself. 


Myrrh. This is a perfume called musge" and they" are like nipples that grow 
on the necks of goats in the wilderness of Cush. And sometimes they fall off 
and others grow in their place. Also an oil called oil of myrrh is made from 
them. 


9 Cf. Parhon, MANN, 42d. 

10 Heuses the word nnay for maiden, a common epithet in Spanish poetry of the Golden 
Age. 

11 Old French: musk (Table of Glosses, no. 4). 

12 Itis not clear what “they” is referring to. 
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14) A cluster of henna blossoms. A type of perfume that gives off a pleasant 
fragrance, as it says below “henna with nard” [4:13] and it grows in the vine- 
yards of En-gedi and this is a place as it is written at the end of Ezekiel, “Peo- 
ple will stand fishing beside the sea from En-gedi to En-eglaim” [Ezek 47:10]. 


15) Ah, you are beautiful, my love. The lover answered, do not think in your 
heart that I will leave you because you are black, for you are very beautiful 
and pretty. And your eyes are doves. Just as the eyes of doves are properly 
and fittingly set in their forehead and are not sunken too much nor do they 
protrude too much, similarly your eyes are properly set in your forehead. Or 
perhaps he compared her to the eyes of a dove because the doves love their 
mates more than any bird, and their eyes and their heart are always upon 
their mate; similarly your eyes are always upon me. 


There are those who interpret your eyes are doves like “and its appearance 
(17) was like the color of gum resin” [Num 11:7], meaning your appearance, 
color in French. 


Another matter: 0°32”, as in ™ (wine), as in “because of the wine-colored 
(nwn) sword” [Jer 46:16], that is, your appearance is red like wine. 


Another matter: DIY, as in “you shall not cheat” [Lev 19:33], and similarly, 
“he will not cheat (4137) anyone” [Ezek 18:7]. “The oppressing city” [Zeph 3:1]. 
Thus he says, the beauty of your eyes cheats and deceives a man’s heart. 


And Ibn Ezra wrote: Like the eyes of doves which are like weavers that move 
from side to side and thus did the Arabs mention in their love poetry. 


And the correct interpretation is that in every case where the phrase “Your 
eyes are doves” is mentioned in this book, the intention is to say that your 
eyes are like doves beside streams of water, as it is written below [5:12]. And 
because those doves who nest by streams of water have very clear eyes, 
vers in French,” because they are created from clear water, therefore he 
compared the eyes of his beloved to them. 


13 Old French: appearance (Table of Glosses, no. 5). 

14 At this point the ms has the words Mivan Wyn [Zeph 3:1]. These words were probably 
written here by mistake and belong to the previous comment, where we included it. 
Mathews did not include them in his edition. 

15 Old French: bright, sparkling, shimmering, gleaming (Table of Glosses, no. 6). 


SONG OF SONGS, CHAPTER 1 151 


16) And she replies: You are beautiful, my lover. Handsomeness and beauty 
are yours. 


Truly pleasant. Your words are agreeable and pleasant as in “then they shall 
hear my words for they are pleasant” [Ps 141:6]. Also, your deeds are pleasant, 
as in “Saul and Jonathan, beloved and pleasant” [2 Sam 1:23]. 


Our couch is leafy. I prepared for us a beautiful couch anda respectable bed in 
which we will lie under a leafy tree, which gives shade and covers the ground. 
And this is the way of lovers to lie under a leafy tree or a thick terebinth. 


17) The beams of our houses are cedar. There is no building more beautiful 
than one made of cedar. So we find with Solomon who built his house with 
cedars, and so concerning Shalum son of Josiah it is written “who says, ‘I will 
build myself a spacious house with large upper rooms, and who cuts out 
windows for it, paneling it with cedar, and painting it with vermilion. Are 
you a king because you compete in cedar?” | Jer 22:14-15]. Similarly, about the 
downfall of Nebuchadnezzar it is written in Isaiah, “The cypresses exult over 
you, the cedars of Lebanon, saying, ‘Since you were laid low, no one comes 
to cut us down’” [Isa 14:8]. And in Habakkuk it is written “For the violence 
done to Lebanon will cover you” [Hab 2:17]. 


on nwn. Parhon explained: uwm are water channels;'® similarly “a king 
is held captive in the tresses” [7:6]. The king was tied up and knotted by the 
tresses of her head which resemble water channels. 


And the correct interpretation: this is the bolt that is stuck in the wall, which 
is taken out to bolt the door with. And because it runs in both directions it 
is called a runner (Wn). Therefore she says that it is of cypress wood which 
is hard and smooth and does not make any noise when it is taken out to 
close the door or to open it, and you can open the door which is closed by it 
without anyone noticing. 


16 Parhon, Mann, 62d. 


Song of Songs, Chapter 2 


1-3) Zam a lily of Sharon. noxan lis!” in French. A white flower and the rose 
is red. Thus am I white and red. “These three things lift a man’s spirit: a 
beautiful dwelling, beautiful furnishings, and a beautiful wife.”!8 And since 
the maiden heard that her lover praised her “behold you are beautiful my 
beloved, behold you are beautiful” [1:15] twice, to emphasize that she is 
surely beautiful, she answered, You are the handsome one, but I am like the 
lily of Sharon, and like the rose of the valley which is surrounded by other 
roses as beautiful as it. And the water in the valley dampens and moistens 
her constantly lest her splendor fade. Similarly, Iam not more beautiful than 
other women, but only [appear so] because I adorn myself and perfume 
myself more than other women. She said this out of modesty. 


He answered: Do not say that, that you are not more beautiful than other 
women and that you are like a rose in the valley which the water moistens. 
Rather you are “like a rose among the thorns,” whichis a red flower that grows 
among the grains, as Job said: “let thorns grow instead of wheat” [Job 31:40]. 
And its beauty and redness are not similar to that of the rose. Similarly the 
beauty of the maidens that surround you does not approach your beauty, 
and you are more beautiful than they without adornment or embellishment. 
And she praises her lover again in a similar way that he praised her, and she 
says “As an apple tree among the trees of the wood.” The apple is the tree 
whose fruit hangs from it and grows as it is among the trees of the wood; 
and it is a tall tree and shades the ground and it has a pleasing fragrance. “So 
is my lover among the young men.” For he has these three virtues. Therefore: 
“With great delight I sat in his shadow, and his fruit was sweet to my taste.’ 


4) He brought me to the wine house. She tells her friends: When my lover 
understood that I craved to dwell in his house he immediately brought me 
to the wine house, to the wedding canopy. 


And his banner over me was love. His attendants and his entourage that came 
with him to his wedding brought banners, comfanon,!9 which he made them 
bring out of his abundant love for me in order to honor me. 


17 Old French: Lily (Table of Glosses, no. 7). Our author understands n>xan as lily and 
NIWIW as rose. 

18 bBer57b. 

19 Old French: banner, standard (Table of Glosses, no. 8). 
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Another matter: The banner that the groom brought in his hand was not like 
the other banners that knights carry in battle, but it was rather a banner of 
love to show that he loved me and he thought to honor me in front of the 
people. 


5) Sustain me with flagons. This is what I said to the wedding servants who 
brought me flagons of wine to sustain my heart and support it, for I am sick 
from love, from the pain of the hymen. 


Flagons. Parhon explained: glass vessels full of wine like nrwwy with an alef 
instead of an ‘ayin. 


Spread me with apples. Spread apples before my bed so that I can enjoy their 
pleasing fragrance. 


Tan. It has the meaning of spreading, as in, “I spread my couch in darkness” 
[Job 17:13], “it spreads a threshing sledge on the mire” [Job 41:22], and “its 
spread is gold” [3:10]. 


Another matter. He brought me to the wine house. Out of his abundant love 
for me he brought me to the banqueting house even though it is not the way 
of women to enter there. 


And his banner over me was love. His whole entourage and his legion that 
follow after his banner showed me love and respected me. 


6) His left hand is under my head, and his right hand embraces me. This is the 
way passionate lovers lie together, such that out of abundant love he puts 
her heart on top of his heart. This is the meaning of what it says below, “Set 
me as a seal upon your heart, as a seal upon your arm” [8:6]. 


According to another interpretation: even though all his friends are cor- 
dial to me, not one of them comes close to me, only my lover alone, who 
embraced me in front of all of them and was not embarrassed. 


7) I adjure you, O daughters of Jerusalem. After she told them that she had 
united with her lover and they had become one flesh, she was afraid they 
would be jealous of her. Therefore she made them take an oath. 


SONG OF SONGS, CHAPTER 2 157 


By the gazelles or the wild does. These are their lovers that are compared to 
gazelles or rams,” as it is said: “My beloved is like a gazelle” [2:9]. Therefore 
she said to them, I am making you swear by the lives of the gazelles and the 
rams. 


Do not awaken. Do not wake it from its sleep. Since as long as my lover is with 
me it is as if love were asleep. 


Or stir up. Do not place hatred or strife between us, as in “stirs up strife” [Prov 
10:12]. And do not rush him to move from me until it [love] wants to on its 
own. 


Another interpretation: By the gazelles or the wild does. As if she says, you 
will be wild like gazelles or does if you do this. 


Another interpretation: J adjure you... by the gazelles. That you will not merit 
to be loved by your lovers like the gazelle and the ram which are much loved 
by their mates. 


Do not stir up my lover against me by telling me something disgraceful about 
him, as in “he has become your enemy” [1Sam 28:16]. 


Or awaken. Its meaning is, do not increase my love by telling something 
praiseworthy about him that will cause my love for him to enter my heart 
to an even greater degree than it is at present, lest my heart die inside me 
out of my great love for him. Rather, let the matter stay as it is now. 


8) The voice of my lover, lo, it is coming. Now she tells her friends [about the 
time before] she had revealed herself to her lover: I heard the voice of my 
lover when he was bounding over the mountains and leaping over the hills 
and hurrying to come to me. 


9) My lover is like a gazelle. Since she said, bounding over the mountains and 
leaping, she then said that my lover in his speed resembles a gazelle and a 
young stag which are swift and leap as it is said concerning Asahel who was 
swift of foot like a gazelle [2Sam 2:18]. And since it is the way of the gazelle 


20 The Hebrew n1b»x is feminine and is translated “does” or “hinds,” but the commentary 
requires the masculine “rams.” 
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to lie in one place only until the spot becomes warm underneath it and then 
it jumps from there and lies in another place, therefore lovers are compared 
to them, since because of the great force of their love they are continually 
wandering from place to place. 


Young stag. When he is young he is called this [151] because he has the habit 
of rolling himself in the dust (nay). 


Look, this one. Because she was afraid that her friends would suspect that she 
was talking about a different lover that she had, therefore she says “Look, this 


one,” namely, this is my lover and I have no other. 


He stands behind our wall. As is the custom of lovers who gaze at the house 
through the windows and lattices to see their beloved. 


10) My lover speaks. When he saw me inside the house he began to speak and 
to sing in full voice words of poetry. 


Arise, my fair one, and go away and come to me. And this is the way of lovers 
to make hints to their beloved with words of poetry lest people take notice. 


Speaks. As in “Then the Levites shall speak” [Deut 27:14]. Similarly “She 
began to speak to him (nuy); with reference to Samson [Judg 16:19]. 


And go away. For your enjoyment. 

11) For now the winter is past. The reason I delayed until now is that it was the 
rainy season and the ice was terrible, but now it is time to go out because the 
winter is past and the rain is gone. 

12) The buds appear on the earth. The trees put out buds to produce flowers. 
[Warn]. The War of the birds. A bird called rusinol.?! 

The voice of the turtledove. This is what is written in Jeremiah “Even the 
stork in the heavens knows its times; and the turtledove, swallow, and crane 
observe the time of their coming” [Jer 8:7], and when they sing they gladden 


the hearts of wayfarers. 


21 Old French: nightingale (Table of Glosses, no. 9). 
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13) Arise. Because the time has come for love and for joy in lovemaking on 
the roads and in the gardens. 


14) My dove in the clefts of the rock. All this she recounts to her friends that 
her lover told her. My dove is beloved to me like a dove to her mate. And 
since he called her a dove he compares her to a dove that hides in the clefts 
of the rock, in the crevices of the rock, from the chill and the cold. 


Let me see how you look. And come to me because the winter has passed and 
if you do not want to show me how you look, at least let me hear your voice, 
for I crave both of them. 


15) Catch us the foxes. Because he compared her to a dove that hides itself 
from the foxes that harm her, he spoke to her using figurative language, 
the foxes that you fear have already been caught. And the foxes is the chill 
that harms her; and you can go out and walk in the vineyards. Because the 
winter that she was afraid of, like the dove that is afraid of the fox, has 
passed. Also the little foxes that damage the vineyards and eat the nascent 
fruit are also caught and no longer damage our vineyards. Therefore it is 
pleasant to go out and stroll in the vineyards and see the nascent fruit of 
our vineyards. 


Foxes. The first [Dyw] does not mean real foxes, but things that harm her, 
like the fox that harms the dove. But the second means real foxes. 


Catch us. Like they were caught for us. 


16) My lover is mine and I am his. She continues to tell to her friends. I 
answered my lover: even though I am hiding because of the winter and the 
bodies have been distanced, the hearts have not been distanced, because I 
am his and he is mine. My heart was with him and his with me. 


He pastures [his flock] among the roses. Do not suspect of me that I have 
another lover. For I have no lover other than that one who pastures his flocks 
among the roses. But I still cannot go out to him even though the winter has 
passed. 
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17) Until the day breathes and the shadows flee. And I ask of you to turn away 
from here. 


Be, my lover, like a gazelle. To go along the cleft mountains and to walk there 
with your friends until the day breathes and I will go with you. 


Song of Songs, Chapter 3 


1-2) Upon my bed at night I sought him whom my soul loves. Now she recounts 
that while in bed at night she regretted telling her lover to turn away from her 
and go on the cleft mountains. And I arose from my bed to seek my lover at 
night and I was not lazy because of the cold, because his love was driving me. 


3) The guards found me. I was hiding from them, yet they still found me. 
Because they circulate through the city and it is impossible to hide from 
them. And I asked them, “did you see the one whom my heart loves?” And 
I did not mention his name to them because he was recognized and known 
to all. 


4) Iheld him, and would not let him go. I did not loosen my hand's grip on him 
at all because I was afraid that he would flee from me as he had done at the 
beginning. 


Until I brought him into my mother’s house. This is the outer quarter, which is 
open to the public domain. Even there I did not let go of him until I brought 
him to the chamber of her that conceived me, this is an innermost room, a 
secluded spot for lovemaking. 


5) Ladjure you. Since she told them how strong the love was between her and 
her lover, she adjures them not to be jealous of her. 


6) Who is that coming up from the wilderness. Now she recounts that that 
night they slept together in her mother’s chamber, but the next day, her 
lover brought her to his land and his home, as he said to her above, “Arise 
and go away” [2:13]. And while she was walking on the road and everyone 
saw her they were wondering and asking “Who is that coming up from the 
wilderness,’ who is that woman who seems like someone who came up from 
the wilderness and whose perfumed garments and body are dusted with the 
powder of the merchants’ spices. 


[Like columns of smoke]. The dust of the incense and the spices rises upwards 
and ascends upwards like smoke that rises upwards. 


Or, the meaning of the one coming up from the wilderness is: when she was 
going after her lover through the wilderness, when he was taking her from 
her mother’s home to his home and his land. 
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7) There is the bed of Solomon. Now she tells her friends, when she came to 
her lover Solomon’s house she saw the virtue of his bed and there were sixty 
warriors around his bed. 


8) Because of fear by night. Because Solomon was afraid that knights would 
steal her from him; this is the way of lovers, they are constantly longing for 
their beloved and afraid that someone might snatch her away. 


And Ibn Ezra interpreted: after she said to her lover “turn, be like ...” [2:17] 
she lay on her bed and imagined in her dream that she was searching for 
her lover until she found him. And the whole matter. And the next day she 
left the city to search for him in the wilderness. And when her lover saw her 
walking alone in the wilderness, he said, “who is this rising?” [3:6]. This is a 
great wonder. King Solomon had to guard his beloved with sixty warriors, 
and this one is walking alone out of her great love for me. Furthermore, 
the beloved of King Solomon, who was one of the daughters of Jerusalem, 
did not accede to come to him until he made her a beautiful canopy, and 
further, he had to treat her with respect and to announce to all the women 
of Jerusalem that they should come to see her. And lo, you, my beloved, are 
more beautiful than Solomon’s beloved and out of your love for me you are 
chasing after me alone even though I did not make you a canopy and did not 
do anything in your honor. 


9) PƏR. A net, a sort of canopy. Arc volud in French.?? 


Lebanon. A tree from which frankincense is extracted and which has a 
pleasant fragrance. 


10) Its pillars. These are two pillars that the canopy rests on. As it is written 
concerning Samson, “Let me be, so that I may feel the pillars on which the 


house rests” | Judg 16:26]. 


Its spread of gold. This refers to King Solomon, that is, Solomon made its 
spread of gold. 


inv". Its spread. It refers to a bedspread. 


22 Old French: curved or vaulted arch (Table of Glosses, no. 10). 
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12397. A garment spread over the bed. Because it is above the bedclothes 
and rides on top of it and hangs on either side of the bed. 


Its interior paved (4187) with love. Attached. “And there was a pavement 
(max) laid out all around the court” [Ezek 40:17]. Its stones are attached to 
each other. 


Paved with love. More than all the daughters of Jerusalem. This means, the 
interior of the canopy contains the attached, bound, and joined love of 
Solomon and his beloved who are bound and joined together in the great 
love between them, more than all the daughters of Jerusalem, for there is 
not a single one of all the daughters of Jerusalem who is bound and joined 
to her lover with love like Solomon and his beloved. 


Another matter. NINN 4187. Burnt by live coals of love, as in “in his hand 
is a live coal (naga), [Isa 6:6], and also “a cake baked on live coals” [1Kgs 
19:6]. And this is a metaphor, for love is compared to flashes of fire, a raging 
flame. 


Another matter. All the daughters of Jerusalem love Solomon with a love as 
strong as fire as it is said “the maidens love you” [1:3] and it is written “and 
maidens without number” [6:8] and all of them are craving to sit under that 
canopy but the only one he loves is me. 


11) Come out. Look. Thus the maidens said to each other: Look how much 
more beautiful and precious and superior is the crown on Solomon's head 
that his mother placed on his head on his wedding day, than the one he was 
crowned with on his coronation day. 


And on the day of the gladness of his heart. He had more joy on his wedding 
day from such a beautiful bride than he had on his coronation day. The 
biblical style (xapaAn nx”), writing “on his wedding day and on the day 
of the gladness of his heart,” teaches us that he wishes to say that he had 
another crown and he wore it. Also, he once was happy, but the quality of 
that crown did not reach the quality of this one, and that joy did not reach 
this joy. Therefore he says “the gladness of his heart,” that this joy came to 
him from the heart. Similarly, “because God keeps him occupied with the 
gladness of his heart” [Eccl 5:19]. 
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Another matter. Come out, look at King Solomon. That there is no man as 
upright and handsome as he in all the world. 


And at the crown with which his mother crowned him. This is his bride, since 
“A good wife is the crown of her husband” [Prov 12:4]. And see that there is 
no beauty in the world like hers. 


Song of Songs, Chapter 4 (4:1-5:1) 


1) Lo, You are beautiful, my beloved. When Solomon saw that all the girls 
and maidens were praising his beloved and lauding her he understood in 
his heart that truly her beauty is unique in the world. For there might be 
a woman who is not so beautiful, but she pleases her lover and appears 
beautiful to him, but does not appear beautiful in the eyes of others. But 
you, my beloved, since the whole world praises you, it is known that you are 
beautiful. This is like “Esther found favor in the eyes of all who saw her” [Esth 
2:15]. 


Your eyes are doves. I already explained that her eyes were similar to the eyes 
of doves that are found beside streams of water, whose eyes are clear, vers in 
French,’ and this is a thing of beauty for a woman. 


From behind your veil. The veil is called nny, because it adheres to her face. 
Similarly, “remove your veil, strip off your robe” [Isa 47:2]. Therefore he told 
her, when your face is covered and wrapped with a veil, except for your eyes, 
because there is no way to cover them, and nothing is seen of all your beauty 
except for your eyes, it is known to those that see them that there is no 
woman as beautiful as you. Similarly he says below, “You have heartened me 
with one of your eyes” [4:9], that one of your eyes restores my heart. 


qnn% Tyan. Parmi ta liure.24 Like “Through the window she peered” [Judg 
5:28]. 


Another interpretation. otyn 9792 TYV Jnnyvd Tyan. TNX is the net that 
holds the hair together so that it does not move from its place. And through 
that net her hair shines. And it resembles the hair of goats that graze on 
Mount Gilead, whose hair is very shiny. 


w*aw. That were plucked, for there is no way to shear goats, only to pluck 
them. 


23 Old French: clear, bright, sparkling (Table of Glosses, no. 6). 
24 Old French: through your hairnet (Table of Glosses, no. 11). 
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Another interpretation. Jnnx. This is the greve”5 on the head of women that 
goes from the forehead to the nape of the neck and it is called nny because 
the hair is held on either side and the greve is in the middle like an open 
road. Similarly “strip off nny,” [Isa 47:2], which means strip off the open 
road the water that is on it. Therefore he said to her nng “Tyan the sides 
of the greve, the hair, which is held on either side, glistens and is thin and 
yellow and black like the hair of goats on Mount Gilead whose hair is black. 
And black hair is a thing of beauty as it says, “black like a raven” [5:11], and it 
is also a thing of beauty for a woman, as the poet said, “Over your splendor 
and the hair of your head I will bless: ‘He forms light and creates darkness.’ ”26 
It is known that in the Land of Israel the goats are black and the sheep are 
white, as it is said in the [tractate] Shabbat, “What is the reason that goats 
go at the head of the flock? First the dark, then the light.’2” 


2) Your teeth are like a flock of ewes. This means, your teeth are white and 
uniform and even, with none being bigger than another, but they are all of 
one size like the teeth of a flock of ewes. Similarly below, “Your teeth are like 
a flock of ewes” [6:6], that are all even. 


That have come up from the washing. After they drank, their teeth became 
white, that is, their teeth were washed from the green color of the plants 
that they ate. 


They are all matching (DWYRAN). The upper row became twins (D°ANN) with 
the bottom row. 


And not one among them is bereaved. There is not one among them that is 
faulty or broken. 


25 Old French: part, parting (of hair) (Table of Glosses, no. 12). 
26 See Isa 45:7; the author is citing Judah ha-Levi; see introduction, p. 25. 
27 [bShab 77b]. This is an abridged paraphrase of the original. See introduction, p. 7. 
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Another interpretation: Your teeth are white like the wool of a flock of 
counted sheep, which means the ones that are submitted to the shepherd 
according to a count and a quota because of the value of their wool. maiyp. 
Taillé.28 And he compares the whiteness of her teeth to the whiteness of 
wool, as in “He gives snow like wool” [Ps 147:16]; also, “and though they are 
red like crimson, they shall become like wool” [Isa 1:18]. 


That have come up from the washing. For they bathed in the water and the 
wool became white. 


3) Your lips are like a crimson thread. Her lips are thin and not thick and her 
mouth is small. When she closes her mouth and her lips are pressed against 
each other it resembles a red scarlet thread dyed with crimson; graine in 
French.?9 As it is said, “though your sins are like scarlet, they shall be like 
snow” [Isa 1:18] and “crimson yarn” [Exod 28:5]. 


And your speech is lovely. The speech that comes out from between your 
lips is becoming to you, since there are men and women for whom it is not 
becoming to speak because they open their mouths too much. 


Your cheek is like a piece of a pomegranate. A half of a pomegranate, [when] 
the pomegranate is divided into two, and it is red. Thus npn is the hard part 
of the cheek which is called pomel,®° round and red. 


Behind your veil glistens the redness of the cheek. 


And according to another interpretation, like the division of a pomegranate, 
which has whiteness from inside redness, such is your nps, these are your 
temples on both sides and the jaws on both sides against your veil. 


4) Your neck is like the tower of David. Upright and straight like the tower of 
David, which is tall and upright and straight without any deformity or curve. 


28 Old French: counted, tallied, reckoned; taillé could also mean “cut,” but the context 
calls for “counted.” (Table of Glosses, no. 13). 

29 Old French: scarlet (Table of Glosses, no. 14). 

30 Old French: cheekbone (Table of Glosses, no. 15). 
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nraynd 112. That is to say, therefore I compare your neck to the tower of 
David and not to the rest of the towers because good artisans built it and it 
teaches those who look at it how to build buildings. 


nrabn. With the same meaning as “who teaches us more than the animals 
of the earth” [Job 35:1] and 7NDN T2881), which means “and I will teach you 
wisdom” [Job 33:33].3! 


Or the meaning of nYabnb 32 is: great artisans that teach the world the craft 
of design built it. Mestres?? in French. And do not ask in amazement why 
there were so many artisans involved in its construction, because “on it hang 
a thousand bucklers,” that is to say, a thousand knights are required to guard 
it, as they say, mil chevalers de garde,’ and their bucklers and shields are 
hanging from it, and each one brought his artisan there to build it, and since 
there were a thousand artisans, it makes sense that they were very precise in 
its construction and built it without any deformity or distortion. 


Another matter. nvadn are cernels,*4 little towers around the wall and they 
adorn and beautify the tower; similarly, your neck is straight and upright, 
suited for hanging from it necklaces and chokers for beauty. 


Another matter. On the necklaces on her neck are drawn the shields of the 
warriors. 


Or its meaning is, each of the warriors made a golden ornament in the shape 
of the coat of arms of his shield and gave it to her to hang on her neck out of 
his love for her. 


Or its meaning is, a thousand knights hang shields on their necks out of love 
for her and they make a torneiement.?5 


On it. For it. 


5) Your two breasts. Are small like the breasts of two fawns. 


31 Le, the root YOR. 

32 Old French: master craftsmen (Table of Glosses, no. 16). 

33 Old French: a thousand knights of guard (Table of Glosses, no. 17). 
34 Old French: battlements (Table of Glosses, no. 18). 

35 Old French: tournament (Table of Glosses, no. 19). 
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Twins of a gazelle. It is the way of the gazelle to give birth to twins, one male, 
one female. And he compared her breasts to those of the female [twin], 
which are extremely small. 


That graze among the roses. It is the way of the roses that they shrink the body 
of whoever eats them regularly, so that they will never grow fat. Therefore he 
said that those twins of a gazelle eat nothing but roses, which shrink their 
bodies and their breasts and they will not get fat and be gross. And because 
one of the twins is male and one is female, he uses the masculine, two fawns 
(may9), and similarly, “that graze (Dyn) among the roses.” Likewise, any 
place where there is masculine and feminine, he writes in the masculine, as 
in “So they came (182), both men and women” [Exod 35:22], and “Leah and 
her children and they bowed down (11nnw"1)” [Gen 33:7], also “Joseph and 
Rachel and they bowed down” [Gen 33:7], and he did not write in the femi- 
nine [nmnnwni] but in the masculine [nnn], as he would say about two 
males. And even if we interpret “like two gazelles” as both being feminine, 
one need not wonder that he speaks about them in the masculine, since 
we find “and God healed Abimelech, his wife and female slaves so that they 
bore (115) children” [Gen 20:17] and he does not write 779n1 as in jRxn FHM 
(“and so the flocks produced young”) [Gen 30:39]. We also find that the femi- 
nine form is used for males: “would you wait for them [feminine form: 1757]? 
Would you then refrain from marrying until the lads grow up?” [Ruth 1:13].36 


Another interpretation. Your two breasts. Are equal in size like two gazelle 
twins, which are equal in size, neither one being bigger than the other. 


6) Until the day breathes. After her lover brought her to his house and his 
palanquin and tarried with her a few days, the groom desired to go to the 
mountain of myrrh and to walk with his friends, but she would not go with 
him because of the cold. But when the day breathes, he would return to her 
and take her with him. 


7) You are altogether beautiful, my beloved. He said to her, do not think in 
your heart that I am departing from you because you are not beautiful or 
that I found a blemish in you; rather, you are totally beautiful and there is no 
blemish in you; but when the day breathes, I will return for you. 


36 The author’s citation of the text differs from that of the MT; obviously, he is citing from 


memory. 
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8) With me from Lebanon, my bride, you will come. From a palanquin made 
of trees of Lebanon that I built for you, you will come to walk with me on 
the mountains. 


Look from the peak of Amana, and Senir and Hermon, and from the dens of 
lions, which are the mountains, like “and from the mountains of leopards,” 
where I will let you stand. You will look and observe all around you. 


Look. Like “I look at him, but not nearby” [Num 24:17]; also “on the way I will 
look” [Hos 13:7]. 


9) You have heartened me, my sister the bride. He said to her, do not think 
in your heart that we will not be able to go up to the mountains of the lions 
and the leopards, lest they prey on us; do not be afraid of them, because “you 
have heartened me,” that is to say, you have given me a brave heart among 
the warriors, so that for your love I have become strong and a new heart was 
created in me, for I have the strength to fight with lions and leopards and 
drive them out of their lairs. This is the way of lovers, who fight battles and 
win victories for the love of their beloved. 


‘na. Acorajas mei. 


‘ina. You will snare my heart with your beauty, as in “she will snare a person 
of honor” [Prov 6:26]. 


With one of your eyes. With one look that you look at me with one of your 
eyes my heart and strength are increased. And this is the way of female 
lovers, who look at their lovers with one eye allusively and with affection. Or 
perhaps “one” does not refer to “your eyes” but explains “you have heartened 
me,’ with one look that you look at me with your eyes. 


Or the meaning of “with one of your eyes” is with one of your good things, 


for even if you had only one thing, I would love you; all the more so since you 
have many good things. 


37 Old French: You have encouraged me, given me heart (Table of Glosses, no. 20). 
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Or it means with one of your appearances, as in “its appearance was like 
that of bdellium” [Num 11:7]. And even when I see only one of the necklaces 
of your neck, I get increasingly stronger, since when I see the necklace I 
remember the beauty of the neck. 


10) How much better is your love than wine. Your love gladdens my heart more 
than the drinking of wine. And with regard to her saying to him above “your 
love is better than wine” [1:2] he said to her thus. And with regard to her 
saying “Your anointing oils are fragrant” [1:3], he said to her, the fragrance 
of your oils is more pleasant to me than any perfume and these are the oils 
that she anoints herself with, as with Esther, about whom it is written “six 
months with oil of myrrh” [Esth 2:12]. 


11) They drip nectar. When I kiss your lips it seems to me as if honey and 
nectar and milk are dripping from your lips. 


Or 7150n has the connotation of speech as in “preach against the south” 
[Ezek 21:2], and also “such a one would be the preacher for this people” [Mic 
2:11]. Therefore he says, your words are sweet and pleasant like honey and 
milk. 


The scent of your garments is like the scent of Lebanon. Like the scent of 
frankincense. Similar to “like the scent of a field that the Lord has blessed” 
[Gen 27:27]. 


12) A locked garden is my sister the bride. The lover said to his bride, I have a 
garden that is locked lest the feet of humans and animals trample it. Similar 
to “He dug it and cleared it of stones” [Isa 5:2]. And this is the way of the lover 
to make for himself an herb garden, erber in French,?* in which to stroll. 


511 53. Locked refers to the garden, which is mentioned above. That is, that 
same garden mentioned above that is locked by a high wall, still has a locked 


moat which goes around it and encloses and surrounds it. 


53. Like nv>y n53 [Josh 15:19] which is a canal.29 


38 Old French: [herb] garden (Table of Glosses, no. 21). 
39 ~~ See note in the Hebrew text. 
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A sealed spring. Inside the garden there is a sealed spring whose water is not 
polluted by the feet of those who come to draw from it. This is the opposite 
of: “When you drink of the settled waters, must you foul the rest with your 
feet?” [Ezek 34:18]. And that spring irrigates the trees of the garden and it 
is good for a lover and his beloved to stroll in such a garden because it is a 
secluded place. 


13-14) Your branches (nw). These are the trees that grow branches and 
boughs and their roots spread out a great distance, like “their shoots 
(mnmbw) once spread abroad and crossed over the sea” [Isa 16:8], “it sends 
out (nbw) its roots by the stream” [Jer 17:8]. 


o7718. Namely, the trees in it are the types of trees that are in a 0179, which is 
a Garden of Eden, which has in it all types of trees and spices, in which grow 
pomegranates and all the other choicest fruits and henna and nard. 


And nard. Parhon explained: a spice called espic.*° 


01292. Saffron. And calamus and cinnamon and all the other spices, all grow 
and thrive in my garden. For this reason he called it 0775 because it is a kind 
of a Garden of Eden and not like other gardens in which spices do not grow. 
Therefore he said nv, that is, all the trees that are in it I gave to you to do 
with them what you please. 


15) A garden fountain. After he listed the types of trees and spices, he returns 
to his context and explains the matter of the spring mentioned above, and 
says that that spring in the garden is a well of living waters which are 
constantly flowing and never dry up. And since there are in this garden many 
items pertaining to gardens, trees, and spices, therefore he says “a garden 
fountain and flowing streams from Lebanon.” The source of its flow is from 
under the trees of frankincense mentioned above [3:9]. 


16) Awake, O north, and come, O south. As if he were asking the north and 
south [winds] to breathe and blow among the trees of the garden and 
because of the wind the spices and fruits will fall into the spring and will 
flow in the water and the water will carry the spices and the fruits afar so 
that people will be aware of the virtue of my garden, that there is nothing 
like it in the world. Similarly, in the case of the trees of the Garden of Eden, 


40 Old French: spike, aspic (Table of Glosses, no. 22); see Parhon, MANN, 2:43a. 
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the spices fall into the Euphrates River and the river carries them outside 
the garden. Because the north wind is pleasant and not strong, he says to it, 
“Awake and be strong,” but the south wind is strong, therefore he says “come,” 
as is your habit. And it is written “who says to the north, ‘Give them up, and 
to the south, ‘Do not withhold’” [Isa 43:6]. 


Let my lover come to his garden. Since he said to her “your branches” and not 
“my branches,” namely, all the trees in it I have given to you to do with as you 
please, therefore she replied to him “let my lover come to his garden,” for I do 
not deserve that a garden like this should be mine, but for you it is suitable. 


And eat its choicest fruits. Before all the fruits and the spices fall into the water 
that is in it and the water carry them outside the garden and strangers eat 
them and you will not enjoy them. 


5:1) And he answers her:*! J have come to my garden. I have already come to 
my garden. 


I gathered my myrrh. I gathered my myrrh and the other spices that are in it. 
My honeycomb. A honey cake, like “the honeycomb” [1 Sam 14:27]. 


Eat, friends, drink and be drunk, lovers. That is to say, I want all those who love 
maidens to enjoy them. Because I love and desire, I love lovers and desirers. 
For it is the way of lovers to love all those who love like them and they share 
with them what they have.*? 


41 The first verse of chapter 5 belongs to the previous Masoretic unit and was treated so 
by the author and so is included here at the end of chapter 4. 

42 On page 225” of the Ms there is a note in the lower margin of the page. It is not clear 
who wrote it and where it should fit in, but this location seems to make the most sense. 
The note reads: “The bride said: Let my lover come to his garden, Let him not distance 
himself from me to go to the mountain of myrrh. And he replied: I have come to my 
garden, it is as if I arrived there and I will not distance myself to go to the mountain of 
myrrh. Therefore she said to her companions, ‘My lover has gone down to his garden’ 
[6:2], meaning I came, that is to say, do not fear that I will distance myself from you, 
you should be certain that I will not go far, but it is as if I have already come.” See the 
note on the Hebrew text. Another note is found on p. 225” in the left margin, and it 
reads: “When the lover saw that his bride was worried and full of longing because he 
wanted to go far away from her to go to the cleft mountains, he was filled with pity for 
her and he said to her that he would go to his garden which is close to her.” See further 
the note on the Hebrew text. 
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12) The method of Ibn Ezra: The lover compared his beloved to a locked 
garden and a sealed fountain, in that she is a virgin and her source has not 
been exposed, but is sealed. The opposite of “a muddied spring or a polluted 
fountain” [Prov 25:26]. 


13-14) PTW. Since he compared her to a garden, he said your branches are 
an orchard of pomegranates. He calls the body of the bride 7’n>v, that is to 
say, you are the tree that I call garden and orchard, and you are sweet like 
pomegranates with other choice fruits and your scent is good like the scent 
of choice spices. Similarly, above, he calls her rose and lily [21-2], and she 
calls him “a bag of myrrh” and “a cluster of henna” [1:13-14]. 


15) A garden fountain. Since he called her a sealed fountain he said that this 
spring in the garden is a well of living water, which prolongs the life of the 
one who drinks from it, like the tree of knowledge and the tree of life which 
give knowledge and life to the one who eats from them. 


16) Awake, O north and come, O south. When the bride heard that her lover 
compared her to a garden and to a tree and to spices that grow in the garden, 
she said, I am persuading the north and south winds to blow upon my 
garden, my body. Let them blow on my body, for the tree and the garden are 
the body of the bride; for that is what her lover called her, a locked garden. 


Let my lover come to his garden. She also says, let my lover come to the garden, 
which is his, not to the garden that was mentioned, which is the body of the 
bride, but to his garden and let him eat its choice fruits and rejoice with his 
friends. And when the north wind moves and blows in my garden and its 
spices flow, then let my lover come to me. 


51) And he replies, I have come to my garden, and likewise she says, “My lover 
has gone down to his garden” [6:2]. 


mR. I drank. For I am sated with all things good, but I desire nothing but 
your love. And the lover, after he drank and let some of his friends into his 
garden, set aside a place and left them there. 
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13) POW. Parhon explained: When you are stripped of your clothes and 
naked, you are like an orchard full of pomegranates and choice fruits;*3 this 
refers to the breasts and the navel and the folds of the neck and the sides of 
a woman. Similarly, 7n>w, “stretched out (AM>w) to me” [Ezek 2:9], which 
means stripped from her sleeve.*4 The targum of vwa) [Lev 6:4] is now” (he 
stripped off). 


43 Parhon, mann, 2:60d. 
44 Parhon, mann, 2:69d. 


Song of Songs, Chapter 5 


2) I am asleep. This refers to what was said above, “Until the day breathes, 
I will go, etc.” [4:6]. And he coaxed her with words and told her that he did 
not leave her because of a blemish that he found in her; rather he did not 
bring her with him because of the cold. And when the day breathes he will 
return to her and take her to his locked garden. And now that she has seen 
that the winter has passed and her lover has not returned to her, she was 
longing for him. And now she recounts that when she was sleeping on her 
bed at night, her heart was awake, as if sleeping but not sleeping, dorveille 
in French,*° because her heart went out to her lover, when would he come 
to his home. And lo, “a voice, my lover is knocking,” that is to say, my lover 
was knocking on the door and was raising his voice, saying, “Open to me, my 
dove, my perfect one,’ as a man in a hurry, eager to enter, knocking with his 
fist on the door and also calling out, “open to me.” 


Knocking. Like “knocking at the door” [Judg 19:22] of the concubine of 
Gibeah. 


Another interpretation: J am asleep but my heart is awake. My heart is my 
lover, who is my heart and soul. Out of his great love for me, he walks in the 
night as in the day, as he says, “for my head is wet with dew, my locks with 
the drops of the night.” 


3) I have put off my garment; how can I put it on again? Since she was 
sleeping she did not know for certain that it was her lover who was knocking. 
Therefore she was reluctant to rise naked and barefoot and go to the door to 
see who was knocking. For if she had known for sure that it was her lover she 
would not have been reluctant to go out to him, naked and barefoot, as she 
did in the end. Therefore it was a burden for her to put on her garment and 
soil her feet. Therefore she first said, “I am asleep” to tell us that the force of 
sleep caused her not to recognize him. 


4—-5a) My lover extended his hand through the hole. When I saw that he 
extended his hand through the hole to waken me from my sleep, then I 
understood and recognized for certain that it was my lover. For no other man 
would have known to do this except for my lover, who was accustomed to do 


45 Old French: dozing, half asleep (Table of Glosses, no. 23). 
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this. Then my bowels murmured for him out of my great love for him and I 
regretted that I was reluctant to open for him. I immediately arose from my 
bed and did not put on my robe, only a wrap, as it is proven below that she 
was wearing a wrap [v. 7]. 


5b) My hands dripped flowing myrrh. From the anointing that I did when I 
went to bed. 


319. Whose odor goes out and wafts afar. 


Or the meaning of 721 is like anoh nay “current among the merchants” [Gen 
23:16]. 


6) Iopened for my lover. As soon as I knew and understood clearly that it was 
my lover, I opened for him. 


339 pnn titi. He hid and was concealed from me, as in “how long will you 
hide yourself?” | Jer 31:22] and “the hidden parts of your hips” [2:7]. 


My soul failed me when he spoke. When I recognized his voice and his speech 
my soul and spirit left me and no breath remained inside me, as in “whose 
breath issued from you” [Job 26:4], and this is a parallel expression to “my 
bowels murmured for him” [v. 4]. 


Or, the meaning of 19271 ANY? Wa is: I myself went to open for him. I did not 
send one of my maidservants to open for him, but I myself went because I 
was eager and excited for him. 


I sought him, but did not find him. And I thought in my heart that I did not 
find him because it was nighttime and dark. Therefore I called him in a loud 
voice so that he would hear my voice, but still, he did not answer me. 


7) The guards found me. Because they heard that I was calling out and 
shouting at night they found me and they beat me and wounded me, since 
they thought that I was a crazy woman shouting in the night. For it was not 
the way of a wise woman to act like this. Nevertheless, I went all the way to 
the walls, because I wanted to look for him outside the city. And the guards 
of the walls took away my wrap from me. 
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My wrap. This is a very fine garment like a linen shawl; it is the wrap that she 
wrapped herself with when she got up from her bed to open for her lover, 
since in her haste to reach him she did not put on her robe, but wrapped 
herself in that wrap which she found ready at hand, in the manner of aman 
who rises from his bed to open the door and wraps himself in a shawl and 
goes out. And in Isaiah, “the linen garments, the turbans, and the shawls” 
[Isa 3:23]. And since he lists it with garments and turbans which are made 
of linen, it also is of linen. 


8) Iadjure you, O daughters of Jerusalem. The next day, when she came to her 
friends, she made them swear in this way, and since on other occasions she 
adjured them “do not waken or arouse, etc.” [3:5] therefore she said to them 
now this oath is not like the other oaths I made you take. But I adjure you 
that if you find my lover that you should know what to say to him, that I am 
lovesick; that because of my love for him I was beaten and wounded; that 
the guards at the walls beat me and wounded me when I went to search for 
him; and I know he will take revenge on them. 


g) And her friends, the daughters of Jerusalem, answer: How is your lover 
different from any other lover? What benefit and virtue does your lover have 
over other lovers, that you are beaten and wounded for the sake of his love. 
And we do not see other maidens beaten for the sake of their lover as you 
are. And if you say that you are afraid lest he reject you and therefore you are 
ingratiating yourself to him by suffering torments and wounds for his sake 
so that you might find favor in his eyes, are you not the most beautiful of 
women, and he will not forsake you. And if he should reject you, you will be 
able to find another lover of your choice. And “How is your lover different 
from any other lover, that you thus adjure us?” That we should say to him 
that you are beaten and sick for his sake so that he will take revenge for you. 
How are his greatness and strength greater than those of other lovers, which 
would enable him to take revenge on those that beat you? 


inyawn. This is in the masculine, and similarly it is written, “but you have 
done [fem. ]** evil things and you succeeded” | masc. ]; [Jer 3:5]. And similarly 
we find verses that begin in the masculine and end in the feminine. “I will 
saddle a donkey [masc.] for me, so that I may ride on it [fem.]” [2 Sam 19:27]; 


46 Since the masculine and feminine differences cannot be expressed in the translation, 
we added masc. and fem. in brackets after each word to help illustrate the exegete’s 
point. 
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“you, Lord, threatened to destroy this place [masc.] so that neither human 
beings nor animals shall live in it, and it [fem.] shall be desolate forever” | Jer 
51:62]; “If you take your neighbor's cloak [fem.] in pawn, you shall restore it 
[masc.] before the sun goes down” [Exod 22:25]; “I looked, and a hand [fem. | 
was stretched out to me, and a written scroll was in it [masc.]” [Ezek 2:9]. 


10) And she answers their questions in sequence. My beloved is all radiant 
and ruddy. And his beauty is unmatched in the entire world and therefore I 
love him. 


ny. White as it is said, “whiter than milk” [Lam 4:9]. 


Ruddy. “The hardness of one’s countenance is changed” [Eccl. 8:1] and this 
is a thing of great beauty. 


Since they asked her in what is his strength more than other lovers, she 
answers: 7237979 5:37. Ten thousand banners follow after him, that is, he has 
ten thousand knights in his party and he leads them wherever he desires. 


Another matter. 7229/0 5137. His banner is recognized among ten thousand 
banners. And this is the way of the good and superior knight that his banner 
and armor are distinguished from the banners of his fellows by their draw- 
ings. And when he is among a group of knights in battle everyone is afraid 
of him. And when they see his banner it is known that he is among them. 


11) His head is the finest gold. All this is from the words of the bride. Lest you 
might say that there are many knights who are better and more handsome 
and more distinguished than ten thousand, therefore she says, on his head 
is the finest gold, that he is crowned with a gold crown and he is aking. And 
lest you say that he is an old king and is not mighty and valiant, or that he 
might die today or tomorrow and it is not proper for a maiden to love an 
old man, therefore she says: “his locks are wavy, black as a raven,” and this 
is a sign that he is a young man or a youth, as in “youth and black hair are 
fleeting” [Eccl 11:10]. Also it is a thing of great beauty for a man to have black 
hair and white cheeks. 
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Another interpretation. His head is the finest gold. The hair of his head glistens 
like the finest gold. 0n is a bar of gold that kings store in their treasuries. Like 
“how the pure gold is changed” [Lam 4:1] and similarly, “or called fine gold 
(0m2) my confidence” [Job 31:24]. 


odndn. Suspended. Pendelois*? 


And Parhon explained t5 ona. A precious stone like “the on> of Ophir” [Job 
28:16].48 


Locks. A lot of hair layered plait upon plait. And our sages explained, “piles 
upon piles.”49 


And Ibn Ezra said, his head is round like the finest gold. 


12) His eyes are like doves by watercourses. Doves that are found by water- 
courses have clear eyes, vers in French,°° because they were born from the 
water; therefore she compared the eyes of her lover to them. And this is the 
black part of the eye and it is a thing of great beauty. And the white part that 
surrounds the black is very white, and it is as if it had been bathed in milk 
and turned white. 


Fitly set. They are not sunk into the forehead too much and do not protrude 
too much, but are precisely fitted and sit exactly in their sockets and they 
fill their sockets the way that the mounting of a gold ring is filled with the 
precious stone that is set into it, as it is said “and gems to be set” [Exod 25:7]. 


13) His cheeks are like a bed of spices, yielding fragrance. The bed in which 
one sows spices which are grown to make ointments. Letuaire.5! Many take 
care to make it square and sow in it spice seeds with intention and precision 
so that not one of them extends outside the square of the bed. Thus are the 
beard hairs of his cheeks precisely ordered on his cheeks on both sides and 
the beard does not spread on one side more than on the other. 


47 Old French: suspended, hanging (Table of Glosses, no. 24). 

48 Parhon, Mann 2:31d. 

49 Song of Songs Rabbah 5.7. 

50 Old French: clear, bright, sparkling (Table of Glosses, no. 6). 

51 Old French: electuary (medicinal syrup) (Table of Glosses, no. 25). 
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Another matter. Like a bed of spices. That is pressed constantly so that other 
seeds will not grow in it. Thus are his cheeks without pimple and blemish. 


Or, it means that his cheeks emit a pleasant fragrance like the fragrance of a 
bed of spices, as in “the scent of your breath like apples’ [7:9] 


His lips are roses. Red like roses. And in this manner he praised her, “Your lips 
are like a crimson thread” [4:3]. 


Dripping liquid myrrh. Channels which spray from his lips emit a fragrance 
like that of oil of flowing myrrh whose fragrance wafts afar. Or its meaning is 
like that of “passing among the merchants” [Gen 23:16], that passes in every 
place as merchandise and there is none better than it. 


14) His hands are rods of gold. The fingers of his hands are round and smooth 
like those cylinders of gold, which are rings of gold, which the goldsmith 
is careful to make rounded and cylindrical because he wants to fill their 
mountings with wwnn, which is a precious stone, as it is said “onw wwan” 
[Exod 39:13]. 


And some explain set with ww n, [these] are the fingernails, which are white 
like wwan and fill the depressions of the fingers and they sit in them like a 
stone setting in a ring. 


His belly a tablet of ivory. White and smooth like a tablet of elephant,>? which 
is white. 


Adorned with sapphires. The belly is as if wrapped in sapphires, which are 
white, as it is said, “under his feet there was something made out of white 
sapphire” [Exod 24:10]. 


Some explain Adorned with sapphires. The pubic hair, which is a thing of 
beauty for a man. 


And the correct [explanation] is that Adorned with sapphires refers to “tablet 


of ivory.’ It means a white and valuable tablet of ivory which because of its 
worthiness is set with sapphires and precious stones. 


52 Le. ivory. 
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nwy. Parhon explains: pressed like ivory.>? Similarly “they have grown fat 
and sleek” [Jer 5:28], their faces were pressed; similarly “polished iron” [Ezek 
27:19]. 


15) His legs are marble columns. Smooth and strong like marble. And they are 
slightly brownish like marble because they have some hair. It is praiseworthy 
for a man to have hair on his shins. 


Set upon bases of gold. These are the feet that the shins rest on like pillars on 
their bases. And he compared the feet to golden bases because all kinds of 
metals of the world become debased and pierced when they are under the 
ground except for gold. Similarly his feet will never wear out from too much 
walking. This is similar to “their horses’ hoofs are like flint” [Isa 5:28]. 


The correct [interpretation]: Set upon bases of gold. Set refers to marble 
pillars. It means a good and precious marble which because of its worthiness 
is used to make pillars and the gold is used to make the foundation. 


His appearance is like Lebanon. Tall as the tree of Lebanon. 


Choice as the cedars. Just as the tree of Lebanon is choice and better than the 
other cedars so is he choice and better than other men and he is tall, similar 
to “whose height was like the height of cedars” [Amos 2:9]. 


16) His palate is sweets. His words are sweet and pleasant and so he praised 
her “your lips drip honey” [4:11]. 


And he is altogether desirable. After she praised him in detail, she praises him 
again in general terms and says, that he is altogether desirable, from head to 
toe. 


This is my lover and this is my friend. These are his virtues, and therefore I 
desire him more than other men. This is how she answered the daughters of 
Jerusalem who asked her “How is your lover different from any other lover?” 


[5:9]. 


53 Parhon, mann, 2:51d. 


Song of Songs, Chapter 6 


1) Where has your lover gone? After her friends heard his virtues, they said 
to her: “Where has your lover gone that we may seek him with you?” For 
he is worth seeking and we are eager to see you together because he is the 
most handsome of men and you are the most beautiful of women and it is a 
beautiful match. 


2) She replies to them: My beloved has gone down to his garden. For when he 
told me he would go to the myrrh mountain, I asked him not to go so far away 
from me, but that he go to his garden which is near me and I said to him “Let 
my lover come to his garden” [4:16], and he said to me “I have come into my 
garden” [5:1] and I will not distance myself from you. Therefore I know that 
he went down to his garden. 


07132 my). To join his friends there, as he said above that he is bringing his 
friends there to his garden, as it is said, “Eat, friends, drink and be drunk, 
lovers” [5:1]. 


my). This has the connotation of friendship, as in “the friendship of the 
king is in him.” [Num 23:21]. 


Iam my lover’s. Thus she replies to her friends who said to her “that we may 
seek him with you” and she says: know that he is only available to me, for 
he is mine and does not wish to be revealed to any creature except to me. 
Furthermore I do not wish for any woman to seek him, only I alone. 


4) You are beautiful, my love. After her lover returned and heard that she had 
been beaten and wounded on his account, his mercies were stirred for her 
and he began to comfort her and to speak to her tenderly, saying, do not 
think that I have forgotten you from the day that I departed from you, for 
how could I forget such a beautiful woman as you. And just as she praised 
him first in detail, then in general terms, he praised her in general and in 
detail. 


Like Tirzah. A city that was a metropolis of kings, as it is said “the king of 
Tirzah, one” [Josh 12:24] and in Kings it is written “Baasha became king in 
Tirzah” [1 Kgs 15:33]. And since it was a royal metropolis, it stands to reason 
that it was a beautiful city. 
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Comely as Jerusalem. About which it is said “the perfection of beauty, the joy 
of all the peoples” [Lam 2:15]. 


Comely. Avenant.>* And because there may be a woman who is beautiful but 
does not find favor, avenant, and there may be a woman who finds favor but 
is not beautiful, therefore he said she is beautiful and finds favor in the eyes 
of all who see her. 


Fearsome as an army with banners. She instills fear in people. Lest you might 
say that because she is so beautiful everyone has his hands on her, therefore 
he said that she instills fear in people and they are afraid to touch her as 
they are afraid to stretch out a hand in the towns which are surrounded by 
its armies with their banners in their hands. And since she said “his banner 
is recognized among ten thousand” [5:10] he said “fearsome as an army with 
banners.’ 


Fearsome. As in “fearsome and dreadful they are” [Hab 1:7]. 


5) Turn away your eyes from me. Direct your eyes away from me and do not 
look at me. 


For they make me arrogant. This means, when I see that you are looking at 
me, my heart becomes proud and arrogant, because I won such a beautiful 
fawn as you. 


wyr. They make me proud. Enorgueillent mei.55 


Parhon explained: *n2757. They ruled over me and dominated me.5° Simi- 
larly, “The young shall bully the old” [Isa 3:5], which means dominate. Sim- 
ilarly “that cut Rahab in pieces’ [Isa 51:9], the ruler Pharaoh. Similarly, “you 
made me bold with strength in my soul” [Ps 138:3]. Also TY 17791 [Prov 6:3], 
let him dominate you. 


54 Old French: pleasing, fine, beautiful; cf. at 1:4 above (Table of Glosses, no. 2). 
55 Old French: they make me proud (Table of Glosses, no. 26). 
56 Parhon, NAN, 2:62d. 
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6) Like a flock of ewes. Its explanation is above. What is written above, “your 
hair®” is like a flock of map” [4:2], means the flock of ewes that are uniform, 
as it says here. 


7) Your temple. The edges of the forehead on either side. 


Behind your veil. The whiteness of your temples glistens through the veil that 
wraps it around. Parmi ta liure.5® 


8-9) There are sixty queens. And of all the queens I have and all the concu- 
bines and all the maidens that I have, I love only you. And this is why he says 
“my dove is the only one.’ Just as the dove is loved by her mate and he does 
not seek another in addition to her, so are you more loved by me than all 
the women, not like Ahasuerus about whom it is written “he loved Esther 
more than all the women” [Esth 2:17], and still the other women come in the 
evening and return in the morning; but you are unique to me. 


The only one of her mother. So that you should not say that she has another 
sister born to her mother as beautiful as she. Therefore he says that of all the 
girls that her mother gave birth to, there is none as beautiful as she. 


Pure to her that bore her. So that you should not say that perhaps among the 
women of her family there is a woman as beautiful as she. Therefore he says, 
“Pure to her that bore her,’ that among all the women of her family among 
whom there are many beautiful women there is none that is pure, white, and 
clean like her. 


Maidens see and acclaim her. m1 are the maidens mentioned above. They 
say, you are fortunate to have been favored with such great beauty. 


Queens and concubines, and praise her. These are the queens and the concu- 
bines mentioned above. Even they themselves were not jealous of her but 
admitted that she is the most beautiful of them all and they praised her to 
the king and said to him that he is justified to love her more than all the 
others. This is similar to “they praised her to Pharaoh” [Gen 12:15]. 


57 MShas JIYW, your hair. It should be teeth. 
58 Old French: through your hairnet (Table of Glosses, no. 11). 
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Acclaim her, praise her. These verbs are in the masculine; he should have said 
moan , mwm. Above I explained many verses that use masculine gender 
for females.5? In Samuel it is written, “And as he did so year by year, when 
she went up to the house of the Lord” [1Sam 1:7]. 


10) Who is she that looks forth like the dawn? This is what the queens and the 
maidens say. People are eagerly waiting to see her beauty which is constantly 
increasing, just as they eagerly await the morning light which steadily and 
constantly increases. This is similar to “more than they who watch for the 
morning, more than they who watch for the morning” [Ps 130:6]. 


Another matter. Who is she that looks forth like the dawn? It is the way of men 
and women that when they get up in the morning from their beds their faces 
are slightly pale from sleep and they are not beautiful and ruddy as they are 
at mid-day after they have eaten and drunk and satisfied themselves. But 
this one, even when one looks and gazes at her at dawn, she is like the rising 
dawn. 


Fair as the moon when it is full, and it is “clear as the sun” when it is at its 
strongest and clearest in the period of Tammuz. People say “at dawn one 
examines beautiful women.” 


11) I went down to the mown garden (1138 13). Now she tells her lover what 
happened to her when she went looking for him, and she tells him that she 
went down to the mown garden, whose greenery was mowed down. For 
this is the custom of the world to reap and mow down the grass and the 
hay in order for it to flourish greatly again. Similarly, it is written “after the 
king’s mowings” [Amos 7:1]. Similarly, “May he come down like rain upon the 
mown grass’ [Ps 72:6]. 


To look at the blossoms of the valley. The wetness of the valley. 
Another matter. 9n37 7a». These are the fruits in the garden which fall into 


the spring, as it is said above, “Let its spices flow” [4:16], and the water carries 
them. 


59 ~=—See 4:5. 
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To see whether the vines had budded in the garden, and the pomegranates 
in it, as it is said, “an orchard of pomegranates’ [4:13]. And I had figured to 
find you there because it is your custom to go and stroll there. And you also 
told me when you departed from me that you would go there, as it is said 
“a garden locked” [4:12] and it is written “I have come into my garden” [5:1]. 
Therefore I went there to see whether the vines had budded, for if they had, 
I would have certainly found you there. 


12) Before Iwas aware, my soul set me. When I did not find you there I did not 
know where I would find you or where I would look for you. But my soul set 
me, my soul and my desire enticed me to go out to the chariots of PTI ny, 
these are the king’s chariots and his people and armies that go voluntarily 
and willingly with the king to fight his wars. Like “Your people come forward 
willingly on your day of battle” [Ps 10:3], which means your people volunteer 
willingly without compulsion or coercion to go with you on the day that you 
will have to gather your army when you go out to battle. 


nnw. It has the connotation of incitement, as in AMwW AMA owas bY %2 
(2Sam 13:32), which means incitement. 


PTUN. An extra yod, as in DY NI [Gen 31:39]. 


Another matter. Before I was aware, my soul set me. Since I did not find you 
there, you my lover, who are my soul and my heart, you caused me to be 
dismayed, dumbfounded and dismayed, as in “But I was dismayed by the 
vision” [Dan 8:27] and “I sat there among them, dismayed, for seven days” 
[Ezek 3:15]. 


Song of Songs, Chapter 7 


1) Turn, turn, O Shulammite. When I went to search for you, the youths said 
to me, You are the Shulammite, the beloved of Solomon, for they called her 
after her lover. 


Or, the meaning of Shulammite is perfect, without blemish. Turn to us so 
that we may see your beauty. And I replied to them, What do you see in the 
Shulammite more than in other women who dance in the two camps? I am 
just like one of them. She replied thus because she wanted to reject them. 
This is a matter of rejection. We find in the incident of the concubine of 
Gibeah that the Israelite women dance at the pilgrimage festivals.®! 


Ibn Ezra explains: they say, turn, turn, so that we can see you again, and she 
replies to them, what do you see in me and why do you shout after me and 
you turn me into a o” Nn dancer who keeps going around? 


2) They reply: How beautiful are your feet. By your steps we know that you are 
a daughter of nobles. 


Your rounded thighs are like jewels. The concealed parts of your thighs, from 
the shins to the belly, which is a concealed and hidden place, like “he had 
hidden himself (pnn) and was gone” [5:6], and likewise ppannn "nn Ty [Jer 
31:22] which means, how long will you conceal yourself and be hidden? 


Like jewels. Jewelry, as in “her ring and jewelry” [Hos 2:15]. 


And Parhon explained T27 *pian, the rounds of your thighs and what is 
around them.®? Similarly, “how long will you go about?” [Jer 31:22], which 
means how long will you wander from place to place in the city like a harlot 
to find for yourself fornicators. This is what he says, “a woman courts a 
man” [ibid.]. And in Isaiah it is written, “Take a harp, go about the city, you 
forgotten harlot” [Isa 23:16]. According to this interpretation we can explain 
“jewels” as a very round piece of jewelry. 


60 The meaning of DINN is not certain. 
61 See Judg 21:21, 23. 
62 Parhon, NANI, 2:21d. 


SONG OF SONGS, CHAPTER 7 221 
Made by a craftsman. It was made by an expert craftsman. 


3) Your navel is the bowl of the moon. Your navel is white and shining, like the 
moon, which shines when it is at its fullest, and it is round like a bowl, which 
is a vessel of gold or beaten copper. Since the moon, when it is full is round 
and resembles the back of a bowl, therefore he said “the bowl of the moon.” 


That never lacks mixed wine. So that you should not say that since he com- 
pares the navel to the moon and to the back of a bowl that this is something 
ugly. For if so the navel protrudes to the outside like the moon protrudes, 
and like the back of a bowl that protrudes, and it is very ugly when the navel 
protrudes, as it is said “your navel cord was not cut” [Ezek 16:4]. Therefore he 
said “that never lacks mixed wine,” that is, the place of the navel is sunken 
and can receive mixed wine and a hollow sunken navel is a thing of beauty. 
And since there are people whose navels are depressed and hollow and nev- 
ertheless when they bend over their navel protrudes, therefore he said “that 
never lacks mixed wine.” 


Your belly is a heap of wheat. Ibn Ezra interpreted, slightly thicker below and 
this is a thing of beauty for a woman. 


Another interpretation: Just as from one grain of wheat an ear develops 
which is full of grains of wheat, similarly many children will emerge from 
your belly. 


Hedged about with roses. That is to say, very handsome children, like roses.® 
And when they stand around you, it is as if you are hedged about by roses. 
This is similar to “your children like olive plants around your table” [Ps 128:3]. 


Another matter: He compared her to a heap of wheat grains which are clean 
and clear, with no earth mixed with them and because of the value of those 
wheat grains they made for them a hedge of roses rather than of wood and 
stones lest there be mingled with them dirt or slivers of wood. Similarly, your 
offspring that come out of your womb are without blemish or defect. 


63 See above, p. 153 at 2:1. 


SONG OF SONGS, CHAPTER 7 223 


Another matter: 710. As in “Your silver has become dross” [Isa 1:22], that is 
to say, [even] the defective seeds and the waste (n105) that grows between 
the wheat are roses, not thorns or rotten matter. 


5) Your neck is white like an ivory tower. In Amos it is written “and the houses 
of ivory shall perish” [Amos 3:15]. And concerning Solomon it is written “the 
king made a throne of ivory” [1 Kgs 10:8]. And concerning Ahab, “and the 
ivory house that he built” [1 Kgs 22:39]. 


Your eyes are pools. Glistening and clear. Vers in French. And they resemble 
the water of the pools of the city of Heshbon whose water is very clear. 


By the gate of Bath-rabbim. Which is clearer than the water of the other pools 
that are there. 


Another interpretation. Pools. Similar to a pool of doves whose eyes are 
beautiful and clear. 


Your nose like the Lebanon tower. Your nose is upright and straight and 
not sunken, like the tower of Lebanon which is straight without distortion 
or curve on the side where it inclines and faces Damascus. For there the 
builders took pains to build it with a plumb line. For there were many towers 
there, but this is the most beautiful of them all. 


There are those who interpret that the scent of your nose is like frankincense, 
like “the scent of your nose is like apples’ [7:9]. 


And there are those who interpret 758 as the forehead which is the essential 
part of the glory of the face. And after praising the eyes, he praised the 
forehead which is above them and not the nose which is below. Also, there 
is nothing beautiful about a straight nose. 


6) Your head upon you like Carmel. From your head and above you are taller 
than all the women, just as Mount Carmel is higher than all the mountains 
around it, as it is said, “surely like Tabor among the mountains, and like 
Carmel by the sea, so shall he come’ [Jer 46:18]. 


64 Old French: clear, bright, sparkling (Table of Glosses, no. 6). 


SONG OF SONGS, CHAPTER 7 225 
And Parhon explained: Carmel. Scarlet.® 


And some interpret Carmel, this is the sown field as in the “fruitful field 
will be regarded as a forest” [Isa 29:17]. And just as the sown field is more 
beautiful than the fallow land that surrounds it, thus is your head more 
beautiful than that of all the women who are around you. 


The locks of your head. This is the plaiting of her hair. Trece in French,®° as in 
“he trellised on top of the orchard of his neighbor.”67 


A king is held captive in the tresses. The king desires to be held captive and 
tied up in the wV, that is the plaited hair. And it is called n°onn because 
the hair is long and encircles the head two or three times and it is as if it is 
running around the head. 


And Parhon explained: 077. The curls of her head, which are like mvn’, 
which are water channels.®8 


And the correct [interpretation] is: "V75, the place of the sands by the sea. 
And the high tide occurs twice during the day, morning and evening. It runs 
to the place where the sand is and it returns speedily to the sea. And after 
the water returns to the sea and the place of the sand is revealed, there 
are row upon row in the sand, pressed and crooked. And he compared the 
hair to them, because it is crespe.®? And this is a thing of great beauty. And 
because the sea runs there regularly it is called wvm’, and in French it is 
called greves.”° 


7) How fair and pleasant you are. After they praised her in detail, they praised 
her in general, saying that she is beautiful and pleasant; pleasant in words 
and deeds. 


Love with rapture. The one who loves her delights in her love as if he were 
eating all the delicacies of the world. 


65 See Parhon, NANA, 2:32a. 

66 Old French: tress, plait of hair (Table of Glosses, no. 27). 

67 Source undetermined; cf. Mishnah Sukkah 1:4; see Introduction, p. 7. 
68 Parhon, NAN, 2:62d. 

69 Old French: curly (Table of Glosses, no. 28). 

70 Old French: wavy rows (from the context) (Table of Glosses, no. 29). 
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8) Like a palm tree. With regard to her calling him “choice as the cedars” [5:15 | 
they told her that her stature is straight and upright like a palm which has 
no branches except at the top and it is an upright and straight tree. 


Your breasts are like clusters. [Men] crave to lie between her breasts like they 
crave to eat a cluster of grapes as it is said in Micah “There is not a cluster to 
eat, not a ripe fig I could desire” [Mic 7:1], and in Hosea”! “Like the first fig to 
ripen on a fig tree” [Hos 910]. 


9) I said, I will climb the palm tree. Thus each of the young men said to her, 
“I said I will climb,’ that is to say, I desired and thought to myself’? to climb 
the palm tree, because he compared her above to a palm tree, and I desired 
to take hold of its branches and to take pleasure in your breasts, which are 
like clusters, and to smell the odor of your nose which smells like apples. 


10-11) And your palate like good wine. So the youths said to her. 


Your palate. Your words are sweet like good wine which is sweet and pleasant, 
which goes down pleasantly and smoothly because of its sweetness and goes 
down to the stomach and does not linger in the throat as does the wine that is 
called are.’? And he compared her words to good wine which goes smoothly 
from the mouth to the throat. And the phrase mawn is used with reference 
to wine, as it is said, “we will extol your love; they love you more than smooth- 
flowing wine (mawn mny” [1:4]. And in Proverbs it is written “Do not look 
at wine when it is red, when it sparkles in the cup and goes down smoothly 
(mwd) [Prov 23:31]. 


Causing the lips of those that are asleep to speak. The strength of your love 
causes our lips to speak of you even when we are asleep. 


And Ibn Ezra explained: It goes down for my beloved. Each one of them says 
that he will go straight (own) with love and affection for me. 


TIT. As in “there I will give my love to you” [7:13]. This means my love. And I 
answered them: “I am my lover’s.” 


71 Inthe ms, wrongly: Isaiah. 

72 Inthe margin there is a comment in faint lettering: “similarly, ‘all the congregation said 
to stone them’ [Num 14:10], which means they thought.” See note in Hebrew text. 

73 Old French: dry (Table of Glosses, no. 1). 
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Another matter: They said your palate is like good wine, and she replies “it 
goes straight to my lover,’ which means, certainly, when I speak straightly 
and faithfully with my lover, then my palate is considered to be like good 
wine, but I will not do him wrong, as you wish, that is by speaking with you. 


ToN. As in “their tongues roam the earth” [Ps 73:9]. 


Another matter: Even though every one of them said to me that he treated 
my lover with honesty [Dawna], good will, and trust and would not speak 
with vulgarity, but only to see my beauty, even so their talk seemed to me as 
if I were hearing the moving lips of the dead, who are asleep and lie under 
the ground, because “I am for my lover.’ 


own. As in “and the daughter of the king of the South will come to the king 
of the North to carry out a peaceful arrangement (mawn mwyd)” [Dan 11:6], 
which means to make peace between them. 


12) Come, my lover, let us go out. Now that she has found her lover she says to 
him, let us go to the country to stroll there. 


Let us spend the night among the henna shrubs. Many nights, until you are 
rested, because you have tired yourself out with the armor that you carried 
in the chariots of Ammi-nadiv. 


Henna shrubs. A kind of spice. As in “henna with nard” [4:13] and also “a 
cluster of henna blossoms” [1:14]. 


13) Let us see if the vine has flowered. She mentioned this matter above, “To 
see the blossoms of the valley; to see whether the vines had budded” [6:1], 
for then the time for love had arrived. Similarly, above, “for our vineyards 
have nascent fruit” [2:15]. 


If the pomegranates are in bloom. All of these species grow in the garden 
mentioned above which is called 0778. 


There I will give my love to you. "717. My love, that I will do all you desire. 


14) O'NTITN. These are baskets of figs, as it is said, “The Lord showed me two 
baskets of figs” [Jer 24:1]. 
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Another matter. O'87177. This has the connotation of affection and love, that 
is to say, all of the things that cause feelings of love and stir up love have 
already given forth fragrance. And what are the things that stir up love, these 
are the budding of the trees and the blooming of the spices, as it is said above, 
“The blossoms have appeared in the land, the time of singing has come; arise, 
my love, and go” [2:12-13]. 


DTTA. Like ONXTITN. In many places holam is replaced by shurug. 


At our doors are all choice fruits. She said to him, Do not think to yourself not 
to go to the vineyards because you doubt that they have bloomed or that the 
nascent fruit has appeared. For we see people carrying all choice delicacies 
and fruits past our doors. And if you should say that they are last year’s fruits 
and not new ones from this year, we see that they are carrying new fruits 
from this year along with the old. 


My lover, I have kept them hidden for you. I have kept hidden new fruits and 
old to show them to you, so that you should know that the time has come to 
stroll in the vineyards. 


Another matter: ’717. My love. I hid it to give it to you in the vineyards, as it 
is said above, “I will give my love [pl.] to you” [v. 13]. And here it is written 
T17 [sing.] for it is her intention to say—the essence of my love, that is, my 
hymen. 


Song of Songs, Chapter 8 


1) O that you were like a brother to me. This is an expression of wishing, as 
“Would that all the Lord’s people were prophets” [Num u:29]. 


Like a brother to me. That everyone would think that you are my brother. 


Who nursed at my mother’s breast. That is to say, that they would think that 
you are my brother from the same mother, for their love is stronger than 
that of siblings from the same father, as it is said, “If your brother, your own 
mother’s son entices you” [Deut 13:7], and it is written, “You sit and speak 
against your brother; you slander your own mother’s child” [Ps 50:20], and 
they will not think that you are my lover. For if they would think that you 
were my brother, I would not have needed to ask you to go to the fields and 
the vineyards to make love there. For in the open, before everyone I could 
kiss you and those that saw would not scorn me, by saying she is frivolous 
for she kisses a man in the open, but they would say that I kiss you because 
of our kinship. 


Or the meaning of like a brother to me is that you nursed at my mother’s 
breast. That is to say, my mother was your nursemaid and you nursed from 
her breasts when you were little, and people will say that because of that 
closeness—that you and I nursed from my mother’s breasts—I love you. 


2) I would bring you to the house of my mother. Openly. 


That you may teach me the practice of lovers and the matter of lovemaking, 
how I might do something which would give you pleasure. 


3-4) His left hand is under my head. Now she goes back to talk with her friends 
as the following verse proves, “I adjure you,” and she tells them, when my 
lover heard that I wished that everyone would think that he was my brother, 
he understood that I loved him mightily, and his heart stirred for me, to have 
compassion for me, and he put his left hand right under my head, so that 
there was nothing separating my head from his left hand, not like he did the 
first time [2:6] when he put his hand under my head, where the language 
implies that it was under the pillow under my head and not right under my 
head. Therefore I adjure you not to bring hatred between us. 
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5) Who is that coming up from the wilderness. Now she speaks to her lover and 
says, who ever saw a woman who would go out to the wilderness to seek her 
lover as I did; when I did not find you in the mown garden, as it is said above, 
I sought you in the wilderness. And when I found you, I went up with you 
from the wilderness. Now I am leaning upon you and joining myself to you, 
because I am afraid that you might leave me. Similarly, it is written above, “I 
held him and would not let him go” [3:4]. 


Under the apple tree. When I found you sleeping in the wilderness under an 
apple tree, I aroused you and coaxed you with words to come to me. 


It was there your mother conceived you. You are accustomed to sit and sleep 
under the apple tree, which is your birth place, because your mother con- 
ceived and gave birth to you under the apple tree, as in “they sent off their 
offspring” [Job 39:3]. Above she compared him to an apple tree: “Like an 
apple tree among the trees of the forest” [2:3]. 


6-7) Set me as a seal upon your heart. Because you saw all the troubles I 
encountered for your sake you should have set me as a seal upon your heart 
and not cut me off from it. This is the opposite of “even if [King] Coniah were 
a seal on my right hand, from there I would tear you off” [Jer 22:24]. And the 
seal is connection and cleavage. And this is what he says above, “His left hand 
was under my head, his right arm embraced me” [2:6]. When they lie in this 
position, her heart lies on top of his heart and she is sealed and attached to 
his heart. And when his left hand is under her head then she is sealed upon 
his arm. And arm is always the left, as it is said, “[The Lord] has sworn by his 
right hand and by his holy arm” [Isa 62:8]. 


For love is strong as death. It is the custom of the world that as love gets old it 
always becomes weaker. But our love is growing steadily stronger, like death. 
Once it starts it always grows stronger. 


Jealousy is as severe as Sheol. Therefore she says, the love I have for you is as 

severe as Sheol, Gehinnom, whose fire is flashes of fire, the flame of the Lord, 
as it is written, “The Topheth has long been ready for him; his firepit ... with 
plenty of fire and firewood, and with the breath of the Lord burning in it 
like a stream of sulfur” [Isa 30:33]. And many waters cannot extinguish that 
fire because it is an unfanned fire. Similarly, many waters cannot extinguish 
love. 
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Or perhaps its flashes are flashes of fire refers to love, and he says that love is 
flashes of fire, the flame of the Lord and it cannot be extinguished or washed 
away by water and rivers. 


Ifa man offered all his wealth, in order to undo our love, he would not succeed 
and people would scorn him for wasting his money for nothing. 


8) We have a little sister. Thus said her brothers: We have a child sister, who 
has no breasts because she is little in years and her breasts have not formed, 
which is the opposite of “your breasts were formed, and your hair had grown” 
[Ezek 16:7]. 


But what shall we do for our sister, on the day when she is spoken for? To 
match her with her lover, because they were worried that she might have had 
intercourse with someone; because she was a shepherd and accustomed to 
being among the shepherds, perhaps they had abused her. 


9) If she is a wall. A virgin and enclosed like a wall. 

We will build upon her a row of silver. We will give her many pieces of jewelry 
of silver and gold and she will be honored and adorned by them and they 
will be in rows and rows upon her, as in “with hearths made at the bottom 
of the rows” [Ezek 46:23], which means rows of building stones. 

But if she is a door. Not a virgin and open like a door. 

We will enclose her with boards of cedar. We will enclose her with a house of 
boards and planks of cedar and we will put her inside it lest she go out; and 


she would be shut away inside it lest she go out. Recluse.“ 


avi. We will close, as in “and the closed things (nimga) you did not know” 
[Isa 48:6]. 


10) She answers: Iam a wall. A virgin, closed as a wall, and even if my breasts 
were as big as towers, do not worry about this, for I am a virgin. 


74 Old French: shut away (Table of Glosses, no. 30). 
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Or, its meaning is: My breasts are like towers. Like the stone of a tower, and 
from this you can understand that they were not squeezed or crushed by 
human hands, the opposite of “There their breasts were squeezed, and there 
their virgin nipples were crushed” [Ezek 23:3]. 


Like towers. It is the way of builders to build towers from hard stone, so that 
they will not be reduced by the battering rams that strike them. 


11) Solomon had a vineyard at Baal-hamon. He compares his beloved to his 
vineyard. 


He entrusted the vineyard to keepers. For a half or a third [of the yield], as is 
the custom of the place, and they made a profit. 


A man was to bring for its fruit a thousand pieces of silver. A man came to 
Solomon and told him that each year he would give him a thousand for the 
vineyard, and that he [i.e., Solomon] should steal it from the keepers and give 
it to him. And when the keepers heard, this is what they said to Solomon. 


12) My vineyard, my very own, is for myself. This means, the vineyard which 
was for myself and which I toiled over, do not steal it from me; rather, it 
should be mine, as it is now. 


You may have the thousand, O Solomon. They said to him, we will give you 
every year a thousand pieces of silver, just like what that man wanted to give 
you. And we will make a profit each year of two hundred. And it is good that it 
stay in our hands. So are you, my beloved, for you are compared to a vineyard, 
as it is said, “your breasts are like clusters of grapes” [7:8-9] and it is written, 
“your wife will be like a fruitful vine” [Ps 128:3]. Many days I toiled over you 
and I guarded your fruit to prevent others from picking it, and now others 
want to steal you from me, since they said to you, “Return, O Shulammite.” 
But I ask you not to leave me for them. 


13) Youwho dwells in the gardens. You, my beloved, the dweller in the gardens. 
Friends are listening for your voice. And are waiting for you to tell them that 


you wish to go with them, but I ask you that you let me hear your voice and 
tell me that you will go with me and not with them. 


SONG OF SONGS, CHAPTER 8 241 


14) And she answers: Take flight, my lover. If you wish that I leave them for 
you, flee from here and go to the mountain of myrrh and I will go with you 
and there I will give my love to you. 


Another matter: 1) He entrusted the vineyard to keepers. He hired keepers to 
guard the fruit in his vineyard for his use and for the use of his beloved. 


A man was to bring for its fruit a thousand pieces of silver. A man came to 
Solomon and wanted to give for its fruit a thousand pieces of silver. 


And he answered him: 12) My vineyard, my very own, is before me. I do not 
want to sell its fruit because I and my beloved and my friends will eat it as it 
is said above “Drink and get drunk, lovers” [5:1]. And he said to him, “You may 
have the thousand, O Solomon,’ and in addition I will give you two hundred 
pieces of silver, which you gave from your pocket to its keepers. But Solomon 
refused because his whole idea was for him and his beloved and his friends 
to stroll in it and to eat its fruit, as it is said, “Let my lover come to his garden 
and eat its choicest fruits” [4:16]. 


13) You who dwells in the gardens. When he came to his garden, he and his 
beloved and his friends, he said to her: You, my beloved, who loves to sit in 
the gardens, “friends are listening for your voice.” This means, my friends, 
whom I brought here to the garden to stroll with us, are listening for your 
voice, so that you may sing to them, because your voice is pleasant. 


Let me hear. If you have no desire to sing for them, sing for me and let me 
hear your voice. 


14) And she answers: Take flight, my lover. If you wish that I sing for you, flee 
from here and go to the mountain of myrrh and I will go with you and will 
sing for you, but here I will not sing in front of your friends, lest they think 
that I am a harlot. 


This completes the commentary on the Song of Songs that I copied from 
the manuscript of the rabbi R. Menahem son of R. Benjamin, may he [or his 
soul] rest in paradise. 


